of nuns, Antonio Castillo Gómez notes that Carmelite nuns were prolific letter writers. He hypothesizes that this level of epistolary production followed the model established by Teresa of Ávila. Other female orders nonetheless produced notable letter writers, including the Benedictine Benedicta Teresa and the Conceptionist María de Ágreda.
According to Carlos Alberto González Sánchez's research, travellers were advised to read, or listen to works read aloud, in order to avoid temptations, like games of chance, during lengthy ocean voyages. Travelling clerics ministered to passengers and crew, and thus made their time onboard part of their missionary work.
González Sánchez's essay includes a number of examples of travellers who transported book collections, but texts sometimes embarked on their own journeys. Such is the case of the personal library of the Portuguese Oratorian Diogo Barbosa Machado (1682-1772). After the collection was donated to the Portuguese royal library, as Rodrigo Bentes Monteiro details, the volumes accompanied the Portuguese court to Brazil. Bentes Monteiro argues that Barbosa Machado's albums of leaflets and some 1,382 engraved portraits, now housed in Brazil's National Library, represent the Oratorian's attempt to create a history of his era.
Rather than travel from the Old World to the New, the subject of Ângela Barreto Xavier's study, Friar Miguel da Purificação, born in India to Portuguese parents, journeyed to Rome, Madrid, and Lisbon in the 1630s. As this Franciscan travelled to negotiate jurisdictional matters for his province, he chronicled his journey and the legal issues that motivated his trip in a text printed in Barcelona in 1640. Barreto Xavier indicates that Purificação's writings offered a Franciscan response to the large body of texts about Jesuit missions in Asia. This is not the only evidence that Catholic religious orders did not work collaboratively to gain new adherents. Like Purificação, Friar Paulo da Trindade, another Franciscan chronicler of the order's missions in the Far East, was intent on highlighting his community's work. Accordingly, as Zoltán Bierdermann demonstrates, Trindade, who was born in Macao, sacrifices spatial elements in favor of temporal ones in his Conquista espiritual do Oriente (written in the 1630s and circulated in manuscript form; first printing Lisboa: Centro de Estudios Históricos Ultramarinos, 1962-67), in order to differentiate the evangelization efforts of the Order of Friars Minor from those of the Society of Jesus.
In the eighteenth century, the publications of the Franciscan lay brother Friar Apolinário da Conceiçao-the focus of Federico Palomo's essay-caused controversy in his community because of Conceiçao's status: generally, lay brothers dedicated themselves to domestic tasks, not to writing. Some of Conceiçao's texts circulated in manuscript form, and the lay brother collected journal of jesuit studies 3 (2016) 85-189 alms to finance the printing of other texts. Since there was no printing press in Brazil when Conceiçao resided there, he travelled to Lisbon to print his works.
Like the Franciscan community, the Dominicans, Augustinians, and Jesuits evangelized in Iberian colonies in the Americas and in Asia. Antonella Romano's essay considers how these religious communities' printed and manuscript accounts of missions to China brought China to the attention of midsixteenth century Europeans.
Although many studies of early modern Luso-Hispanic culture have adopted the term "Iberian worlds" to more ably describe the potential for syncretism between European interests and the autochthonous cultures that existed prior to colonization, this volume's use of the singular "el mundo ibérico" (the Iberian world) aptly represents the collection's concerns. While Romano's essay briefly discusses Matteo Ricci's study of Chinese, and González Sánchez mentions that Jesuits learned Quechua onboard vessels bound for the Americas, syncretic mnemonic or religious practices are not analyzed in detail. The male European cultural sphere is the focus of this collection; only Castillo Gómez considers nuns' writing, despite the substantial number of female religious communities in Iberian colonies. Nonetheless, the collection offers solid, sometimes compelling analyses, and the archival research that informs the essays unearths often-surprising information for readers interested in Catholicism in the Iberian world.
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